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-»"The words of Balaam son of Beor, the words of the man with the open eye;
4 “the words of the one who hears the sayings of God, who sees the vision of Shaddai, while

fallen and with uncovered eyes:

? “How goodly are your tents, O Jacob, your dwelling places, O Israel;

6 “stretching out like brooks, like gardens by
by water.

a river, like aloes planted by HASHEM, like cedars

7 “Water shall flow from his wells, and his seed shall be by abundant waters. His king shall
be exalted over Agag, and his kingdom shall be upraised.

8 It is God Who took him out of Egypt according to the power of His loftiness. He will consume
the nations that oppress him and crush their bones, and his arrows shall pierce thern.
He crouched and lay down like a lion, and, like a lion cub — who can stand him up? Those

who bless you are blessed and those who curse you are accursed.”

a oﬁJD’FﬂJ‘Rm?mc,LqJ Baredinan

Rav Yehudah bar Zevida said: They wished to establish
the passage concerning Balak in Krias Shema. And why
¥ didn’t they include it? So as not to burden the “tzibbur”
(the congregation). Why did they wish to do so? ... Rabbi
Yossi bar Avin said: Because it includes the passuk
(Bamidbar 24, 9): “He crouched and lay down like a lion,
and, like an awesome lion—who can stand him up?” Rashi
comments: This (passuk) resembles the notion of "when
4 You lie down and when you rise” ("2t Taswa", which we
recite in the first paragraph of Krias Shema)—indicating that
HKB"H safeguards us when we go to sleep and when we
wake up, allowing us to go to sleep peacefully and quietly
like a lion and a lion cub (whom all the another animals are
afraid to disturb and arouse from their slumber).

3 S

At first glance, this passage is extremely baffling. It seems
wnlikely that our blessed sages wished to establish the
ipelusion of the entire parsha of Balak in our morning and

sening recitations of Krias Shema merely because it contains
l;f 1e single passuk: "'\ m K730 " 20w y2"'—even though
lis passuk bears some similarity to the passuk we recite in
rias Shema containing the words: '""pstpay 7asway". It is also
gossible that they wished to include it in Krias Shema, because
of an gdditional passuk it contains mentioned in the Gemara
bid. 23, 22): "gvveme axvs "' —itis G-d Who brought them
out of Egypt. Nevertheless, this deserves further clarification.

<l 198 [0 RAV ASHER WEISS ON THE PARASHAH
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MONG THE BERACHOS THAT BILAM BLESSED BNEI
Yisrael, we find the pasuk:
WP M KaY; MY 20W 12 — “He crouched and lay
down like a lion; and like a lion cub — who could disturb them?"'?
Our Sages at first considered including this parashah the reci-
tation of Shema, but they decided not to do so, since an overly
lengthy Shema would inconvenience the congregation.”* Rashi
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explains that this pasuk is appropriate o Shema, since it implies

that Hashem guards us as we retire and as we wake, allowing us to
rest without fear like mighty lions.

. TIINY ANTINRY AT e
©
This explanation warrants further examination, since the cen-
gral theme of Shema is not Hashem'’s protection, Rather, the central
theme of Shema is our acceptance of Hashem's sovereignty, and
our commitment to fulfill His will.
~Zr1t seems that these two points are interdependent. To the
degree that we fulfill our obligations toward Hashem, accepting His
sovereignty upon ourselves, we are assured that He will protect us,
and fulfill on our behalf the pasuk, "He crouched and lay down like
a lion, and like a lion cub — who could disturb them?”
The Midrash states: 5
«“Behold, a nation like a lion will arise.” The Jewish people are
unlike any other nation. When they sleep. they pause from rheir
Torah and mitzvos. Then they rise from their slumber like lions,
and “pounce” upon the recitation of Skema, crowning HaKadosh
Zﬂaruch Hu as King... When they say “Hashem is One,” the destruc-

give forces are consumed. Then, they whisper, “Blessed is the Name
of the Honor of His Kingship, for all eternity.”*'

*¢ We see from here that in the merit of reciting Shema, anc
crowning Hashem as King, all those would harm us are destroyed
and we merit to rest secure as lions.
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The relevance of Hashem's protection to the recitation of
Shema can also be understood in light of the fact that Balak, who

hired Bilam, was the greatest sorcerer of his era, as our Sages tell
us. Whereas Balak was proficient in general sorcery, Bilam was
proficient in the power to curse. With their combined powers, they
hoped to overcome Bnei Yisrael, and wipe our nation from the face
of the earth.

=3 The best defense against sorcery, and all other forces of dark-
ness, is to recognize the Oneness of Hashem, and to cleave to

Him. The Gemara tells the story of a witch, who sought to harm R’
Chanina. As a component for her spells, she took some earth from
beneath R’ Chanina’s feet. “Take it if you wish,” he told her. “You
cannot harm me. ‘Ein ode milvado’ — There is no power in all exis-
tence, other than Hashem's will.”**

Rav Chaim of Volozhin writes as follows, in Nefesh HaChaim:
< There is a great and wondrous sequlah to ward off harsh judg-
ments and foil the plans of one's opponents, denying them the
ability to harm him. When a person acknowledges in his heart that
Hashem is the True Lord; beside Him there is no other power in all
existence; and all the worlds are filled with nothing but His simple
blessed Oneness. When he totally dismisses all other powers and
designs, and pays them no heed at all. When he subjugates and
binds his purest thoughts only to the One Blessed Lord. Hashem
will then grant that a]l harmful powers and designs will automati-
cally fade away, and will be entirely unable to affect him.3?>
g When a person rises in the morning and goes to sleep at night
with the recital of Shema, the recognition that Hashem is One,
and the firm belief that there is no other power in all creation that
could possibly help or harm him, then the curses of Bilam are
transformed into blessings, as the pasuk states, “Hashem, your God,
transformed the curse into a blessing, because Hashem, your God,
loved you."**

i k HaKohen of Lublin writes that there is a deep

message in the mitzvah to tecite Shema “when you lie down and

when you arise,”* “When you lie down" refers literally to when

we go to sleep at night. However, it also refers figuratively to the
times in which the spiritual status of our nation descends into the
dark night of Galus. Nevertheless, we remain loyal to Hashem,
unifying His Holy Name. “When you arise” refers to the era of
oyr nation's glory, when we dwell securely in our land, and serv
Hashem as befitting the lofty spiritual heights that are our heritage.
This too is alluded to in the pasuk, “He crouched and lay down like
a lion; and like a lion cub — who could disturb them (literally,
‘raise them up’)?”

Ihe Sfas Emes writes that this, and all Bilam's blessings, stand
in our behalf for all eternity. Even in the dark, woebegone and
benighted generation in which we live, Klal Yisrael remains devot-
ed to Hashem. We accept His sovereignty upon ourselves, and in
this merit He will guard us forever,

May it be His will that He may guard us when we lie down and
when we arise. May we dwell in peace and security, like mighty
lons, who have no fear of any enemy.
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RABBENU Yonah in Sha‘arei Teshuva (Shaar 3:31-32) brings the
possik in Deverim. “Tf you will say in your heart, these nations are
more numerous that I am; how can I conquer them?” (7:17) The Torah

E\cuutinues by saying, “have no fear of them.” The Rambam in Hilchos 3

From the Mashgiach's Heart

R' 's'}‘ﬁ"h

Melachim says that a soldier who gets frightened or nervous should
know that if anything happens to the other soldiers he is responsible
for their death. We are fighting a war of and for Hashem. We have
nothing to fear. The Rebono shel Olam will. help. Rabbenu Yonah
explains that when you go out to fight your enemies and you see

q-b .

many armies, many horses, a world of tanks and everything else, the
Torrd; says vou should know that Hashem is fighting with you.

A Rabbenu Yonah continues by saying that this is a dii not 01'1ly for a
tzibbur but flur every individual. When, chas v'shalom, there is a \'t.ery
serious situation, one should know in his heart that Hashem will bring
the yeshuah. He should believe that Hashem will help lem, and.he
should depend only on Hashem. As it says in Tehillim, His salvation
is close to those who fear Him.

[9 YESHAYA Hanavi says, “you are the witnesses‘ that ['.hk'rkl‘ is
Hashem.” (Yeshaya 43:10) By its very existence, the Jewish nahfm isa
wilness that there is a Ribono shel Olam. The meforshim explain that
this refers to the fact that Klal Yisroel is one sheep among seventy
) wolves. Fach country and nation is a wolf. Kial Yisroel is compared to
one little lamb among seventy wolves that can tear it to pieces. The
majority ol the nations have practically disappeared. We are strl\ here
What protected us? The answer is you, Klal Yisroel, are the wilnesses

that there is a Rihono shel Olam.

‘\ 440 / THE ESSENCE OF EMUNAH
Q- KG\-LlnoUickz

Fortunate Is He Who Has Emunah

ovid Hamelech, a’h, announced (Tehilim 144:15): "Fortunate is
the nation for whom this is so, fortunate is the nation for
whom Hashem is their God.” | saw commentaries who explain,
“Fortunate is the nation shekacha lo — for whom this is;s0."

meaning, \_tortunate are the ones that say kacha — this is the way
it's supposed to bel Whenever something happens, they are able to
willingly accept it with love.

We can add that by understanding that this is the way it is
supposed to be, then even if they are not yet on a high level, they
will merit attaining “fortunate is the nation for whom Hashem is
their God.” They will merit actually feeling that Hashem Yisbarach

is their God, attaining strong emunah, and the feeling of Shivisi
Hashem U'negdi samid — “I have set Hashem before me always”

*

(Tehillim 16:8).
This is all accomplished by accepting everything with love.

CTADMGLIGS
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(. Shivisi Hashem L'negdi Samid

hatever situation a person finds himself in, he m
remember Hashem Yisbarach and think about Him co
stantly. In this way, he will fulfill Shivisi Hashem I'negdi samid —

have set Hashem before me always” (Tehillim 16:3).
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Rabbi Pinches Friedman
Parshas Balak 5774
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If an obligation exists to examine and review every single parsha
in the Torah, this obligation is multiplied with regards to Parshas
Balak. Furthermore, by doing so, we ‘are fulfilling the request
HKB"H makes of Yisrael via the prophet Michah. We read in this
week's Haftarah (Michah 6, 5): %2 yu» mma iz o 9™ ma) 280 77
METS NYT junt haeaT T RTUwR R TS 93 oETR Ry Un—My,
people, please remember what Balak, king of Moav, schemed,
and what Bilam the son of Beor answered him, from Shittim to
Gilgal—in order to recognize the benevolent acts of Hashem, |
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e learn from the words of the prophet Michah that it is a
mitzvah: "3 =31 my“—to remember the negotiations that
*transpired between Balak, the king of Moav, and the wicked Bilam.
We must recall Balak and Bilam’s evil scheme to annihilate
the Jews: 20w: 1 "Wwa 12 0Y93 NN T3P A A8 Ton P T e
a3 Tv—as well as the final outcome: ' my7e nyT Wi —the
benevolent acts of Hashem, standing to our right and protecting us
* like an iron wall, saving us from their vicious bites. Our blessed
sages explain the significance of the phrase 7 ny7s“ in the
following Gemara (Berachos 7a):

W IR 7720 3 Ak, TIORR AT M, AT AU o Nt
K7 news Toaew ,vwen 2vta e oy Khw oohy nwy o o )
M L7937 BYRE T NPT WY ,UTET T SN S BRITEE TS
ST BUT KD BN YN Tow T | apT K9 TR e 9N A NS ame
NI NIOR FPU2 ON) TS BV DRI 937 73 117 BUIn( W, YAt 1yt
)3-3 mpws(
BT T3 7Y 3T vynas an

/~~; What is the meaning of: “so that you may recognize the
benevolent acts of Hashem”? Rabbi Elazar said: HKB"H said to
Yisrael, “Realize how many benevolences ! bestowed upon you
in that | did not become angry in the days of the wicked Bilam;
for had I become angry, no remnant whatsoever would have

remained from the enemies of Yisrael. And this is the meaning
of that which Bilam said to Balak: “How can I curse? G-d has
not cursed. And how can I anger? Hashem has nat become
angry” This teaches that throughout all those days, Hashem
did not become angry. And how long daes his anger last? A
moment. . . As it is stated (Tehillim 30, 6): “For His anger
endures but a moment; His favor extends for a lifetime.” Or if
you prefer, it is derived from here (Yeshayah 26, 20): “Hide for
a moment until anger passes.”

\5 A Daunting Passage from the Zohar HaKadosh

It is fitting, therefore, that we present an important yet
daunting statement from the Zohar hakadosh concerning the
need to fulfill Hashem's request: "= 791 292 77 m K3 =21yt —

we are obliged to recall the salvation provided by Hashem during
the times of Balak and Bilam. It is appropriate to apply the
following maxim to this daunting passage (Zohar, Nasso, 134a):
M9DVIAW TN M9S YEN Yran vion b:n"-—mth_iqgﬁm
“mazal,” even the sefer Torah in the sanctuary. It is truly
incredible that this passage is rarely quoted in sefarim. Hence, the
time has come to publicize it. Here is the passage from the Zohar
(Bechukosai 112a):

¥ Rabbi Yossi said: HKB"H said to Yisrael, "Please
remember” (what Balak the king of Moav schemed). Woe unto
us; we scream out every day; we wail and we cry (Eichah 5, 1):
“Remember, Hashem, what has befallen us.” (Teﬁillim 137,7)
Remember, Hashem, the offspring of Edom.” And Hashem
does not want to watch over us. For, HKB"H responds to us:
“Please remember” (what Balak schemed). . . And we do not
heed his request. In {imilar fashion, we scream out:

- /Remember; Hashem, what has befallen us.” “Remember, )

Hashem, the offspring of Edo;n."_ "Re;ember _Your
congregation which You acquired long ago.” “Remember me,

Hashem, when you show favor to Your people.” And HKB"H

does not want to watch over us.

In summary, according to the Zohar hakadosh, HKB"H beseeches
us to recall what transpired with Balak the king of Moav. - If, chas

vsha]om, we do not heed His plea, HKB"H ignores the various_

;rmatters we ask Him to recall. Hence, it is incumbent upon us tu

explain and comprehend why it is so important to HKB"H that we

“eexamine and remember the tremendous “chesed” HKB'H
performed on our behalf—saving us from the deadly talans of the

le

Indeed, the great luminary, the Pnei Ychoshua, senses this
difficulty and addresses the matter in his commentary on the
Gemara (Berachos ibid.). He explains that they wished to
incorporate the entire parsha of Balak in Krias Shema in order to
fulfill Hashem's directive: “axa 7om 773 yr° o0 X1 o7 "y“—to

o recall the scheme of Balak, king of Moav.

Based on what we have learned, we can appreciate why the
Chida in Avodal Kodesh suggests adding the events involving

the passuk in Michah:

Balak and Bilam to the “six remembrances” we recite daily: s
=T Y TR D ,2U72 Fh2n WNER AR T P Ty i o
RI 2A95T TY DO 1 IR 73 YRR W TIV T ,IRT T ot TEe
WS " myee nwT He states that he recalls daily the salvation of
our ancestors from Balak and Bilam by Hashem in keeping with
“My people, please remember what
Balak, king of Moav, schemed, and what Bilam the son of Beor
answered him, from Shittim to Gilgal—in order to recognize
the benevolent acts of Hashem.”

Hence, let us enjoy together the task of clarifying and
explaining what makes this parsha so special—to the point that
HKB"H beseeches us: "anm Tm %2 yy» m a3 101 my“—My

people, please remember what Balak, king of Moav, schemed.

It is so important that according to the Zohar hakadosh, our
failure to heed this divine request causes HKB"H to turn a deaf ear

On our requests: ' TS Mo hamv 'noeert b o

Furthermore, it is worthwhile exploring further the matter of why
Chazal wished to incorporate Parshas Balak in our recitations of
Krias Shema—Shacharit and Arvit. As we have learned, the only
reason they did not do so was so as not to burden the “tzibhur
So, we should examine the connection between Parshas Balak and

Krias Shema.
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we can discern a significant difference between the battle to the

‘f— qieath wagped against Yisrael by Balak and Bilam and all the other

battles wapged against Yisrael by their enemies. All the other baLt_l_Es
waged against Yisrael manifested themselves as actual exiles,
\?israel were able to pray to Hashem for salvation; occasionally, they
could even ta_ké actions to protect themselves against their
OPPressors,

For example, let us consider the enslavement of Yisrael during
the exile in Mitzrayim, The Egyptians made their lives miserable by

subjecting them to backbreaking labor. Ultimately Bnei Yisrael
cried out to Hashem, as it is written (Shemos 2, 23):

,ITISVR T EPRT AR DNYTTR YUY YRR TR 7 oWt 13 jnaes
T, ONY PR PR OTTEN R NS K GT9R TI9T DRPRI AR DTN v
=y~ HKB"H responds Lo their cries by sending Moshe to visit the

“Ten Makkot” upon the Egyptians. As a result, they agreed to
release Yisrael and send them out of Mitzrayim.

Similarly, let us consider the battle with Amalek. As described
by the passuk (Shemos 17, 8), they engaged Yisracl in an actual
battle: "zvpmz bRews oy e phey xamt—Amalek came and
they battled Yisrael in Refidim. Moshe took definitive, strategic
actions to wage battle against them (ibid. 9): mwa =pasy ™ yoim 8
Thmya onen ey oswar 1w ma—he chose Yehoshua as his field

commander and instructed him to choose men to go out with him
qnd engage Amalek in battle. Moshe also prayed on
behalf of Yisrael (ibid.): ooz mam nwsam w5y 2w s
"a1v3—he positioned himself on top of the overlooking hill with the
staff of G-d in his hand. By means of this‘carefully conceived two-
prong attack, they succeeded in weakening Amalek, as it is written
(ihid. 10): mwnn Paus anems Twn 17 TR MRS P Wyt M T
77 Y TWRSY TR 123 T TR QT RS T, UANT W 1N

M eaw "
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@ The battle waged against Yisrael by Balak and Bilam, however,
was of a totally different nature. They didn’t actually confront

Yisrael with an army of soldiers armed with swords and spears.
Rather, they waged a purely spiritual battle, hidden from plain
sight—a battle between the forces of tumah and the forces of

kedushah. For, Balak, the king of Moav, hired Bilam specifically fot
this purpose—to employ the powers of tumah he possessed to
curse Yisrael. This is depicted in the following passuk (Bamidbar
22,6): 12 oz TIm W wan R BIBY U3 T 2UA AR S e 3 TR AE
T P WwRENI—so now, please come and invoke curse upon
this people for me, for it is more powerful than me; perhaps I
will succeed, we will strike at it and 1 will drive it away from the
land.

In fact, all of the developments described in Parshas Balak
were completely unbeknownst to Moshe and Bnei Yisrael
dwelling in the Plains of Moav. The mission Balak proposed to
Bilam—to come curse Yisrael—Bilam's response that he requires
HKB"H's approval, the three vantage points Balak chose for Bilam
from which to curse Yisrael, the lofty Berachos that HKB"H placed
in the wicked Bilam’s mouth to bless Yisrael, Moshe and Bnei

e

Yisrael were totally unaware that these events were taking place.

r~  Therefore, they could not pray for HKB"H's salvation from Balak

W

and Bilam's scheme. Only later did HKB"H reveal all the details of
their scheme to Moshe Rabeinu via "nevuah” (prophecy), so that
he would reveal them to Yisrael.

We learn this fact from the writings of the Panim Yafot on our
parsha (Bamidbar 23,22). He comments on the passuk contained
in Bilam's prophecy (ibid. 23): 7w apyTy Ry AW 7 vE e
ux—now, it will be told to Yaakov and Yisrael what G-d has
wrought. With these words, Bilam conveyed to Balak that
precisely at the moment HKB"H was nullifying their wicked
scheme and forcing Bilam to bless Yisrael, HKB"H was notifying
Moshe of all that they were doing, Thus, he could convey what

was happening to Yisrael. Here are his exact words:

PRI WS D T MIB? BRA0T D YT W Sy Ry nes ARt
ST Lo T TERD AR AW T M50 AYIpR e N mUNw
R VD SR QST RV MR mRnn 73 7Y WEY AwRD N
AN ST WY,V VIR Y Y 2R T2 A FVT T RINST N mEv

 2ry Rt

An Amazing Insight Concerning Balak and Bilam in
the Teachings of the Chasam Sofer

Our master, the Chasam Sofer, zy"a, provides us with an
amazing insight on this topic in his Responsa. Here is what he
writes:

i would like to point out that there is nota single event in
the Torah that we did not witness ourselves except for the
episode of Bilam. All of the miracles in Mitzrayim and the
midbar, we witnessed with our own eyes; they were
performed in front of six hundred thousand Jews; not one
member of Yisrael remained outside and did not see ... And
the forefathers do not pass on lies to their children; it is as if
we witnessed the events with our own eyes.

This applies even to the creation of the universe, the events
with the nachash in Gan Eden, the flood and the dispersion.

The Ramban writes in Sefer Derashos HaRamban that Adam
HaRishon saw himself alone in the world without a father or
mother; he saw the wonders of Gan Eden and his own

g

Yaakov Avinu's teacher. Yaakov was fifty years old when Shem
died; he heard from him about all of the above, including the
events of the flood and the dispersion. He passed this
information on to his children; Amram heard it from Levi and
passed it on to his sons, Moshe and Aharon. All members of
that generation received the information in similar fashion
from their parents. This holds true for every generation;
everything is passed down through our ancestors. It is as if
the events actually transpired before their own eyes; they are
undeniable. This holds true for the events and stories related

in the Torah.

This applies to all the details and procedures of the
mitzvot. If somebody tried to misiead the public by wearing
tefillin in a different manner and claiming that this is the
manner prescribed by the Torah, the public would stone him.
They would say that this is not what we heard or witnessed
from our fathers, from the day we stood on Har Sinai,
accompanied by Moshe Rabeinu, a"h, and by Yehoshua bin
Nun and the elders and the“bruphets after him. Who would
dare suggest such a thing? This holds true for the laws of
succah and the “four minim” and all the details of the
lorbanot. No one could deviate from the protocols practiced
every day before the elders and the prophets; everything is
done exactly as demonstrated for us by Moshe Rabeinu, a"h,

his pupils and the puplls of his pupils until the present day ..

l‘ Let us return to the matter at hand. We witnessed all the

events of the Torah with our own eyes except for the episode
of Bilam. Who informed us of what transpired between the
king of Moav and the sorcerer Bilam, who came to his land.
Why did he come? Who brought him? Who knew that he built
altars, attempted to curse, but they were transformed in
words of berachah? Who was privy to their secret scheme?

'Yisrael dwelled in the midbar. They stood in the land of Moab,

at the summit of the mountain and saw the midbar down
below from afar. How did those dwelling in the midbar know

that they were being observed from the summit of this
mountain and that spells were being cast on them? Even
Moshe Rabeinu, a"h, was unaware. These events were only
recorded from the mouth of HKB"H, Blessed is He. Thus, the
“navi” proclaims: “Please remember what Balak the king of
Moav schemed, etc.” For, if an individual believes in the entire
Torah and its mitzvot, but only questions the veracity of
Parshas Bilam, he demonstrates that he does not believe in
tjgshem, our G-d, the One and only (ii_.

Q2 The Recipient of a Miracle Is Unaware of the

Miracle Performed on His Behalf

'x' We can now begin to appreciate what is s0 unique about the
salvation provided for Yisrael by HKB"H from Balak and Bilam. It
differs significantly from the miracles HKB"H performed on
Yisrael's behalf during the cxodus from Mitzrayim and the battle
against Amalek. In both of those instances, Yisrael suffered at the
hands of their foes and cried out to Hashem. [tis no great chiddush
that HKB"H came to their rescue. Itis natural for a father to have

mercy on his children upon hearing their cries and screams due to

Jheir current suffering and distress.
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On the other hand, this was not the case with regards to the
spiritual battle waged against Yisrael by Balak and Bilam. Yisrael
were totally unaware of their activities and, therefore, did not pray
to Hashem for salvation. Nevertheless, HKB"H entered into the
thick of things to abort their scheme and spoil their evil intentions.
Thus, HKB"H revealed His tremendous love and appreciation for

Yisracl. He revealed His devotion to them— to safeguard them
from all forms of calamity and to rescue them from the hands of all

of their enemies—even when they themselves were unaware and

_unable to pray for salvation.

This is included in the Gemara's statement (Niddah 31a):

TBR 2N 73 DDA D I TTIR )R- Mpws( 29007 R 0T 31w
TRND P NP W0 ,TTIMOY WY 2TR Y13 MR ,N9TH 20T A, N
SR B%3 AN TR MDD mUAU W 2T STRRY TR Bmnm Te
SOMDT MR ,TTUTR T3 VART WY, AN TOR 2N NI 75 ey TR
oW 2T 1727 AR TR TR SN B P Tma] me-ay avenn(
bya e 07w Ta
,9912 "70M WX oA

LT Rav Yosef expounds on a passuk in Yeshayah (12, 1). He states
that the passuk concerns two merchants who embarked on a
business trip. One of them got a thorn lodged in his foot and was
unable to continue; he began to curse. Several days later, he
received news that his companion's ship had sunk at sea; he began
to thank and praise G-d for saving his life. We see that often a
person does not recognize the good performed on his behalf.

Related to this idea is the well-known interpretation of the
passuk in Tehillim (117, 1): 72,297 92 vnaw 8= 2 ' nx 9o
=% Umeeen gbwh 'honmNy Yren wv—Praise Hashem, all you
nations; extol Him, all you states. For, His kindness has
overwhelmed us, and the truth of Hashem is eternal.
Halleluyah! This passuk refers to all the evil the nations of the
world plan to impose on Yisrael; yet, HKB"H spoils their plans and
saves them, without Yisrael ever realizing that they were even in

danger.

This is expressed by David HaMelech as follows: *m ni Yoom
"R D5 ITnaw 2Wa So—gseeing as you nations are constantly
scheming to harm Yisrael and disrupt their affairs, you are well

aware: "I7om W%y =23 w¥—of the kindnes3—and—pFotection He

affords Yisrael. As we have explained, HKB"H demonstrated this
amazing protection of Yisrael and His watchful eye during the
spiritual battle waged by Balak and Bilam. HKB"H nullified their
scheme and cacrced Rilam to bless Yisrael—without Yisrael ever

recognhizing the imminent danger they faced.
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ghwr— one should prolong the pronunciation of the letter

“ » v " B"H's Kingshi
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long enough to have in mind that HKB"H is the One and Only ;
in His world and rules all four corners of the universe. Y935 nyan kY oBw *Toma TwK A mbws bw TP n¥p P a2an
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Here is an explanation of the “emunah” and intent required
when reciting Krias Shema: ™smg 7wt T hRowe ynwt—one
should believe wholeheartedly that HKB"H is the One and Only and
unique force in the universe; He reigns over all of creation and acts
in accordance with His own will; there is no force in the universe
that is able Lo act in oppositian to His will. With this notion, HKB"H

began the Aseret HaDibrot at Matan Torah

(Shemos 20, 2): ,B¥72% N3 BTINH YRR TR WX TR 2 IR
Yagp 'y memR BN 2 79 8e—1 am Hashem, your G-d, who took
you out of the land of Mitzrayim from the house of slaves; you
shall not have other gods in my place.

Let us provide some clarification. Those who worship idols
believe that other gods--"gsme zsmoR”—exist in the world—
forces that also possess the power to act according to their own
will. Hence, the passuk admonishes us: % B 2998 T7 777 Ry
"z--you shall not have other gods in my place. For, there is no
god other than Hashem; there is no force like our G-d. This

Jundamental belief is inherent in the declaration of unification:
-

£y

Y AR T s i —He is the only force that exists inthe
heavens above and on the earth below and in all four corners of

the universe. Even if some force appears in a corner of the
universe, it is powerless to oppose the will of Hashem.

This then is the significance of the sages desire to establish
Parshas Balak as a part of Krias Shema. In Balakand Bilam’s battle
against Yisrael, the true revelation of: "R i PR Tt — was

revealed throughout the universe, Even when all the forces of

_tumah joined together under the leadership of Balak and Bilam in
“A(Mnav, they were still powerless to act apainst Yisrael. HKB"H
demonstrated His oneness—that He is the only ruler in the

pniverse; there is no other.

We have now achieved a better understanding of the Gemara’s
contention that the reason they wished to include Parshas Balak
in Krias Shema was because it contains the passuk: 2sw ¥
aparon s Rogoy see--“He crouched and lay down like a lion,
and, like an awesome lion—who can stand him up?” We
presented Rashi’s comment: W aUammw RTEY TEswa T
gy S BUPE BTIW 55w ,uiran wasws—this passuk bears
a strong resemblance to the words =P J3W3 (which we

" recite in Krias Shema)—indicating that HKB"H safeguards us
when we go to sleep and we wake up, allowing us to go to sleep
peacefully and quietly like a lion and a lion cub. We expressed
our bewilderment that they would want us to recite all of Parshas
Balak solely for this ane passuk.

Yet, based on what we have learned, the reason is now clearand
compelling. In this one passuk Bilam captured the essence of Krias
Shema-—when we lie down to sleep and when we rise. For, even
while we are asleep in our beds, unaware of what our enemies are
plotting against us, HKB"H reveals His oneness; Heisthe onlyruler
in the universe and nullifies the schemes of the wicked, not
allowing them to harm or destroy our edifice of kedushah.

%ence. this passuk: "> 2w v+ reveals the fundamental
lesson of Parshas Balak. Even when Yisrael were unaware of Balak
and Bilam’s scheme, HKB"H stood by their side and quashed their
enemies’ plot. This, indeed, is the main point of the declaration of

Hashem's oneness: “Tme 1 W7k °n 7w~ yaw*, Therefore, the

sages wished to establish the entire parsha of Balak as a part of

3‘3&)

HKB"H beseeches His people: "anps 7o pha poo ma X3 =07 nyv—
never Lo forget Balak’s scheme. If we fail to heed His request,
HKB"H will disregard various matters that we ask Him to recall
On our AMP YTV MM Erme umd Cwoaere b oo oo
) behalf:
B T2 b = By f =) Al - 1)

Simply put, recalling the clandestine battle waged by Balak and
Bilam serves a tremendous purpose. It strengthens our emunah
in_Hashem—that He performs miracles and wonders on our befalf
that are unfathomable. He does so even while we are sleeping in
our beds and are totally unaware of the evil Yisrael's enemies are

lotting against us. Failure to remember the salvation provided by
Hashem in the times of Balak and Bilam and learning its

fundamental lesson—that HKB"H reveals His love to us even when,

e are totally unaware and ignorant of the impending threat and
the need to pray for His protection— demonstrates a deficiency in
‘our emunah. As a consequence, HKB"H refuses to listen even when
we pray to Him.

5“&1 In conclusion, we can propose an important idea to keep in

ind as we read Parshas Balak annually in the Torah. Itis essential
that we have in mind to fulfill the mitzvah of: =or "y ™ vy o R
axm 79 pa—My people, please remember what Balak the
Kking of Moav schemed. In the Responsa of the Chasam Sofer, he
writes that by reading once a year the passage (Devarim 25, 17):
Py o MY WK MR Twr—remember what Amalek did to
you—we fulfill the mitzvah of “zechiras Amalek.” He substantiates
this contention by referring to the teaching in the Gemara
(Berachos 58b): @mw = K9 297 72 manwn Nk TRY CwTn Ty —
the departed is not forgotten from the heart until twelve
months have passed. Hence, by reading from the Torah once a
year about the battle with Amalek, it is not forgotten; thus, the
mitzvah of “zechirat Amalek” is fulfilled. Similarly, when we read
the parsha of Balak once a year, we must have in mind the intent
to comply with HKB"H's request: 7o Fa T¥° M K3 507 ™ Vanw:.
Thus, it is my sincere belief that this is why it was instituted to read
the Haftarah for this parsha from the words of the prophet
mentioning this passuk. In this merit, HKB"H will hear and heed
our requests: PETRN W=7 "Mt e o mm i et —recalling the
suffering we have endured and what the children of Edom have
done to us. He will stand by our side and nullify the plots of any
enemy that rises up against us at any time—just as He did with
Balak and Bilam—until we merit the complete geulah, swiftly, in
our times! Amen.
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Krias Shema. Notwithstanding, they were prevented from doing
50, because of the imposition on the “tzibbur”

At this point, we stand enlightened with regards to the passage
from the Zohar hakadosh with which we began. It states that
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in whichwe need to improve. Moreover, his attacks reveal to us the
Kspecific area in which we have the capacity to achieve perfection,

if we only respond properly to the challenge. Simple logic dictates
that the yetzer hara strikes precisely in the area that a person has

~/ the greatest ability to perfect himself.

This idea is highlighted by Rav Tzadok HaKohen (Tzidkas
HaTzaddik 49:181). He asserts that every person has his own dis-
tinct temptations. If one notices that he has an intense desire in a
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particular area he should know that it is in this very area that he is
spiritually equipped to receive Hashem's blessings, if he directs his
heart to Him. Furthermore, one should be aware that the si t
he has transgressed most often is the exact area of avodas Hashem

® \n which he can achieve complete integrity! Therefore, Chazal tell
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